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ADOLF EICHMANN’S FATE 


A Jewish Dilemma 


WHAT SHOULD 
BE DONE 
WITH THIS 
LATTER-DAY 
HAMAN? 


Tue DAY WHEN Karl Adolf Eichmann was apprehended, 
I was sitting in my office with an old friend, Father Felix 
Morlion, C. P., of Rome, Italy. His reaction to the news 
was somewhat startling. The very first words which the 
Dominican Priest uttered were: 

“It just shows you, Rabbi, that my religion is better 
than yours!” 

“How so?”, I asked. 

“Just compare the provisions which my faith has for 
taking care of such monsters with the worst possible pun- 
ishment you can inflict. The most you can do to the beast 
is to put him out of his misery. Poof! And that’s the end 
of his suffering. But we Catholics . . . For us he would 
burn in hell for at least five hundred years!” 

I confessed to Father Morlion that there was much 
merit to his argument. If there be such a thing as retribu- 
tive justice in God’s earth, surely no punishment could 
measure the crime of the man who dispatched to death 
by torture 1,800,000 youngsters under 14, close to a 
million of whom were infants. 

Israel’s foreign secretary, Golda Meir, unforgettably 
impressed this thought on the United Nations Security 
Council in June, 1960: 





“It is not a matter of revenge. In the words of the He- 
brew Poet Laureate—Bialik: ‘A fitting revenge for the 
innocent blood of one slain child, the devil himself has 
never conceived.’ ” 

Clearly then, there is no possibility that a punishment 
could be devised to match Eichmann’s crime. And in the 
present discussion, I am not concerned with offering ad- 
vice to the three distinguished men who will sit in judg- 
ment on the Nazi criminal. At this juncture it would be 
most inappropriate to pre-judge either the guilt or the 
possible means of punishment. I am directing the discus- 
sion rather to this specific question: What is a reasonable 
attitude for a liberal Jew vis-a-vis capital punishment and 
the Eichmann case? 

Most spokesmen for modern Judaism categorically re- 
ject the death penalty for crime. Rabbi Roland Gittelsohn 
expressed the views of a vast majority of Reform rabbis 
in a sermon delivered in February, 1956, before his con- 
gregation in Boston: “I am vigorously opposed to the 
practice of capital punishment because it doesn’t work, 
because it hampers the administration of justice .. . it 
transforms human error into permanent and irredeemable 
tragedy and it brutalizes any society that permits of it.” 
The Central Conference of American Rabbis urged the 
abolition of the death penalty in June, 1958. The Baptists, 
Methodists, Presbyterians, and Lutherans, among others, 
joined in similar pronouncements. Conservative Judaism 
has been just as unequivocal. 

Several rabbis, of course, do not share the view that all 
capital punishment is wrong. Reform Judaism’s most 
distinguished authority on Jewish Law, Dr. Solomon B. 
Freehof, argues most vigorously that the taking of a life 
by the State is not immoral. “The Bible does not say 
so... there is no evidence that the New Testament, 
either, is opposed to capital punishment. . . . The Scrip- 
ture is the highest level of human spiritual expression 
and was written by men of deep spiritual sensitiveness.” 

Many of us are deeply conflicted. The morality of 
capital punishment poses many problems. Even if we 
grant that God alone has the right to take life, are there 
no exceptions? Assuming that guilt is legally proven, does 





Stolen from the mass gas showers. 
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EICHMANN 


The ghoul has gathered all the hands 

In broken-crossed cartons to be shipped 

To the fatherland. 

Bootless feet are precisely packaged 

One hundred per, trucked to move. 

The spotlight barely glares on counted 
skulls 

As dark sockets stare transfixed, 

Yet something moves! 

One unbroken skeleton scrapes movement 

Flat against the neutral gravel, 

Gathering its fingers to grasp false soap, 


Ounces of sinew stretch and web the frame, 
Veiled by dying cells of poisoned flesh, 
Retreating breath spasms only in the hand; 
Lesser men would miss the movement, 

But the efficient whip-hand lashes 

With lengths of wire barbed to cut, 

Until the splintered fingers die 

Open to release the stolen false soap, 
Which the technician places 

In marshalled order with the rest. 

The false soap waits with perfect patience 


For box-cars of those the state must wash. 
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the crime of genocide call for the supreme penalty? Are 
ten murders worse than one? A hundred worse than ten? 
Six million worse than a hundred? 

Seeking to resolve some of these conflicts, I interviewed 
a number of Rabbis as well as Christian leaders. Their 
sentiment was opposed to violating the principle of the 
sacredness of life—even in the case of an Eichmann. To 
negate this principle, to re-create the instrumentality for 
the taking of a life, would be a step backward in our 
efforts to humanize man. 

Fundamentally, we Jews should regard the Eichmann 
trial as a means to moral education. We are most anxious 
that it reflect a true image of Jewish morality and values 
in contrast to Nazi bestiality. And this is the kind of edu- 
cation which even today is desperately needed. 

Our own young Jews who did not live through the 
Hitler period will learn a little. So will the Gentile youth 
of the same generation. In explaining Jewish preoccupa- 
tion today with events now more than fifteen years old, 
a Presbyterian Sunday School textbook states: “The Jews 
will not start to forget until we begin to remember.” 

But our main audience is the larger community. In the 
words of Ben Gurion, “We want the nations of the world 
to know that there was an intention to exterminate a peo- 
ple. That intention had its roots in Anti-Semitism. They 
should know that Anti-Semitism is dangerous and they 
should be ashamed of it. I believe that through this trial 
all thinking people will come to realize that in our day 
the gas chamber and the soap factory are what Anti- 
Semitism may lead to. And they will do what they can 
about it. Morally, I mean. I don’t think Anti-Semites 
should be exterminated.” 

Most of us grant that Eichmann would never be brought 
to justice by any other means than the one now being 
followed. But the posture of vengefulness which capital 
punishment inevitably evokes will defeat the very purpose 
which the convokers of the trial hope to achieve. If this 
purpose is to be met, killing would be a distraction, con- 
fusing the moral issue and laying the Jewish people open 
to blame. 

We have some indication of the possible reaction of 
the general community in a recent article by a Boston 
Unitarian clergyman in “The Unitarian Register.” He 
expresses his opposition to the supreme penalty for Eich- 
mann with these words: “Ethically, I see no distinction 
between a Jew-pursuing Nazi and a Nazi-pursuing Jew.” 

Most of us deplore such statements as lacking in moral 
discrimination. Golda Meir similarly found it “quite ex- 
traordinary that, even in the context of legal argument, 
the distinguished representative of Argentina, found it 
possible and appropriate to speak in one breath of Eich- 
mann and his victims.”” How frustrating to hear the Toyn- 
bees compare us to our Nazi tormentors. What makes the 
burden more difficult to bear is that many of those who 
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now chastise us were spectacularly silent when all the 
tormenting took place. 

Yet, as the playwright, Richard Beer-Hoffman, noted 
in his “Jacob’s Dream,” perhaps by “chosen people,” God 
meant, chosen to suffer, chosen through suffering to 
teach the world. 

Professor Mordecai Kaplan followed this line of 
thought in stating his views to the writer. “The world 
realizes that not Eichmann is on trial, but the German 
nation. The judgment that will be pronounced will not be 
upon one weak, wretched human being, but on an entire 
people. This genocide was an insane act, the action of an 
entire people gone mad. The essence of insanity is in the 
lack of comprehension of the difference between right and 
wrong. Our moral position is now weak because we are 
the injured sitting as judges. But it would be an act of 
Kiddush Hashem, sanctification of His Holy Name, if 
the Jewish people were to regard German behavior, not 
as an act of inhumanity, but of insanity. I would cast off 
Eichmann out of society for the rest of his days, keep him 
alone with his memories till he draws his last breath.” 

Among the people who lost most in the Nazi holocaust 
I find a responsiveness to the thoughts expressed by 
Rabbi Kaplan. Their eyes are dry of tears because their 
cup of tears, in the poetry of the traditional Yom Kippur 
Neilah service, has already been placed as an offering 
before the feet of the Almighty. The gallows which some 
would erect for the Nazi hangman, will not ease the pain. 
On the contrary, the very thought of gallows conjures up 
images that they would rather forget. Even in this extreme 
instance, they would agree with the Voice of Reform 
Judaism, spoken at the UAHC’s 1959 Assembly: “We 
believe there is no crime for which the taking of a human 
life by society is justified.” 

When I talked with Dr. John C. Bennett, Dean of 
Union Theological Seminary, he summarized this question 
with these words: “Our generation has seen a totalitarian 
lapse into ruthlessness and cheapening of human life. 
Preserving the ideals of opposition to capital punishment 
in the case of a monster like Eichmann is a symbolic affir- 
mation of the preciousness of life.” 

Mrs. Herbert B. Ehrmann of Boston, Executive Di- 
rector of the American League against Capital Punish- 
ment, echoes the view of the Protestant leader: “Eich- 
mann is the arch apostle of the cheapness of life and the 
degradation of the human being. By nor killing him, 
Israel would affirm the dignity of the individual, the 
preciousness of human life itself.” 

The State of Israel, which Prime Minister Ben Gurion 
has eloquently described in terms of Messianic redemp- 
tion, has already given the world a lesson in chayim— 
life. I have every expectation that in its treatment of 
Eichmann. it will add still another matchless lesson in 
humanity. 
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Tue DAY WHEN Karl Adolf Eichmann was apprehended, 
I was sitting in my office with an old friend, Father Felix 
Morlion, C. P., of Rome, Italy. His reaction to the news 
was somewhat startling. The very first words which the 
Dominican Priest uttered were: 

“It just shows you, Rabbi, that my religion is better 
than yours!” 

“How so?”, I asked. 

“Just compare the provisions which my faith has for 
taking care of such monsters with the worst possible pun- 
ishment you can inflict. The most you can do to the beast 
is to put him out of his misery. Poof! And that’s the end 
of his suffering. But we Catholics . . . For us he would 
burn in hell for at least five hundred years!” 

I confessed to Father Morlion that there was much 
merit to his argument. If there be such a thing as retribu- 
tive justice in God’s earth, surely no punishment could 
measure the crime of the man who dispatched to death 
by torture 1,800,000 youngsters under 14, close to a 
million of whom were infants. 

Israel’s foreign secretary, Golda Meir, unforgettably 
impressed this thought on the United Nations Security 
Council in June, 1960: 





“It is not a matter of revenge. In the words of the He- 
brew Poet Laureate—Bialik: ‘A fitting revenge for the 
innocent blood of one slain child, the devil himself has 
never conceived.’ ” 

Clearly then, there is no possibility that a punishment 
could be devised to match Eichmann’s crime. And in the 
present discussion, I am not concerned with offering ad- 
vice to the three distinguished men who will sit in judg- 
ment on the Nazi criminal. At this juncture it would be 
most inappropriate to pre-judge either the guilt or the 
possible means of punishment. I am directing the discus- 
sion rather to this specific question: What is a reasonable 
attitude for a liberal Jew vis-a-vis capital punishment and 
the Eichmann case? 

Most spokesmen for modern Judaism categorically re- 
ject the death penalty for crime. Rabbi Roland Gittelsohn 
expressed the views of a vast majority of Reform rabbis 
in a sermon delivered in February, 1956, before his con- 
gregation in Boston: “I am vigorously opposed to the 
practice of capital punishment because it doesn’t work, 
because it hampers the administration of justice . . . it 
transforms human error into permanent and irredeemable 
tragedy and it brutalizes any society that permits of it.” 
The Central Conference of American Rabbis urged the 
abolition of the death penalty in June, 1958. The Baptists, 
Methodists, Presbyterians, and Lutherans, among others, 
joined in similar pronouncements. Conservative Judaism 
has been just as unequivocal. 

Several rabbis, of course, do not share the view that all 
capital punishment is wrong. Reform Judaism’s most 
distinguished authority on Jewish Law, Dr. Solomon B. 
Freehof, argues most vigorously that the taking of a life 
by the State is not immoral. “The Bible does not say 
so... there is no evidence that the New Testament, 
either, is opposed to capital punishment. . . . The Scrip- 
ture is the highest level of human spiritual expression 
and was written by men of deep spiritual sensitiveness.” 

Many of us are deeply conflicted. The morality of 
capital punishment poses many problems. Even if we 
grant that God alone has the right to take life, are there 
no exceptions? Assuming that guilt is legally proven, does 
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EICHMANN 


The ghoul has gathered all the hands 
In broken-crossed cartons to be shipped 


Bootless feet are precisely packaged 
One hundred per, trucked to move. 


The spotlight barely glares on counted 


As dark sockets stare transfixed, 


Stolen from the mass gas showers. 

Ounces of sinew stretch and web the frame, 
Veiled by dying cells of poisoned flesh, 
Retreating breath spasms only in the hand; 
Lesser men would miss the movement, 

But the efficient whip-hand lashes 

With lengths of wire barbed to cut, 

Until the splintered fingers die 

Open to release the stolen false soap, 
Which the technician places 
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Yet something moves! 

One unbroken skeleton scrapes movement 
Flat against the neutral gravel, 
Gathering its fingers to grasp false soap, 


In marshalled order with the rest. 
The false soap waits with perfect patience 


For box-cars of those the state must wash. 
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the crime of genocide call for the supreme penalty? Are 
ten murders worse than one? A hundred worse than ten? 
Six million worse than a hundred? 

Seeking to resolve some of these conflicts, I interviewed 
a number of Rabbis as well as Christian leaders. Their 
sentiment was opposed to violating the principle of the 
sacredness of life—even in the case of an Eichmann. To 
negate this principle, to re-create the instrumentality for 
the taking of a life, would be a step backward in our 
efforts to humanize man. 

Fundamentally, we Jews should regard the Eichmann 
trial as a means to moral education. We are most anxious 
that it reflect a true image of Jewish morality and values 
in contrast to Nazi bestiality. And this is the kind of edu- 
cation which even today is desperately needed. 

Our own young Jews who did not live through the 
Hitler period will learn a little. So will the Gentile youth 
of the same generation. In explaining Jewish preoccupa- 
tion today with events now more than fifteen years old, 
a Presbyterian Sunday School textbook states: ‘“‘The Jews 
will not start to forget until we begin to remember.” 

But our main audience is the larger community. In the 
words of Ben Gurion, “We want the nations of the world 
to know that there was an intention to exterminate a peo- 
ple. That intention had its roots in Anti-Semitism. They 
should know that Anti-Semitism is dangerous and they 
should be ashamed of it. I believe that through this trial 
all thinking people will come to realize that in our day 
the gas chamber and the soap factory are what Anti- 
Semitism may lead to. And they will do what they can 
about it. Morally, I mean. I don’t think Anti-Semites 
should be exterminated.” 

Most of us grant that Eichmann would never be brought 
to justice by any other means than the one now being 
followed. But the posture of vengefulness which capital 
punishment inevitably evokes will defeat the very purpose 
which the convokers of the trial hope to achieve. If this 
purpose is to be met, killing would be a distraction, con- 
fusing the moral issue and laying the Jewish people open 
to blame. 

We have some indication of the possible reaction of 
the general community in a recent article by a Boston 
Unitarian clergyman in “The Unitarian Register.” He 
expresses his opposition to the supreme penalty for Eich- 
mann with these words: “Ethically, I see no distinction 
between a Jew-pursuing Nazi and a Nazi-pursuing Jew.” 

Most of us deplore such statements as lacking in moral 
discrimination. Golda Meir similarly found it “quite ex- 
traordinary that, even in the context of legal argument, 
the distinguished representative of Argentina, found it 
possible and appropriate to speak in one breath of Eich- 
mann and his victims.” How frustrating to hear the Toyn- 
bees compare us to our Nazi tormentors. What makes the 
burden more difficult to bear is that many of those who 
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now chastise us were spectacularly silent when all the 
tormenting took place. 

Yet, as the playwright, Richard Beer-Hoffman, noted 
in his “Jacob’s Dream,” perhaps by “chosen people,” God 
meant, chosen to suffer, chosen through suffering to 
teach the world. 

Professor Mordecai Kaplan followed this 
thought in stating his views to the writer. “The world 
realizes that not Eichmann is on trial, but the German 
nation. The judgment that will be pronounced will not be 
upon one weak, wretched human being, but on an entire 
people. This genocide was an insane act, the action of an 
entire people gone mad. The essence of insanity is in the 
lack of comprehension of the difference between right and 
wrong. Our moral position is now weak because we are 
the injured sitting as judges. But it would be an act of 
Kiddush Hashem, sanctification of His Holy Name, if 
the Jewish people were to regard German behavior, not 
as an act of inhumanity, but of insanity. I would cast off 
Eichmann out of society for the rest of his days, keep him 
alone with his memories till he draws his last breath.” 

Among the people who lost most in the Nazi holocaust 
I find a responsiveness to the thoughts expressed by 
Rabbi Kaplan. Their eyes are dry of tears because their 
cup of tears, in the poetry of the traditional Yom Kippur 
Neilah service, has already been placed as an offering 
before the feet of the Almighty. The gallows which some 
would erect for the Nazi hangman, will not ease the pain. 
On the contrary, the very thought of gallows conjures up 
images that they would rather forget. Even in this extreme 
instance, they would agree with the Voice of Reform 
Judaism, spoken at the UAHC’s 1959 Assembly: “We 
believe there is no crime for which the taking of a human 
life by society is justified.” 

When I talked with Dr. John C. Bennett, Dean of 
Union Theological Seminary, he summarized this question 
with these words: “Our generation has seen a totalitarian 
lapse into ruthlessness and cheapening of human life. 
Preserving the ideals of opposition to capital punishment 
in the case of a monster like Eichmann is a symbolic affir- 
mation of the preciousness of life.” 

Mrs. Herbert B. Ehrmann of Boston, Executive Di- 
rector of the American League against Capital Punish- 
ment, echoes the view of the Protestant leader: “Eich- 
mann is the arch apostle of the cheapness of life and the 
degradation of the human being. By nor killing him, 
Israel would affirm the dignity of the individual, the 
preciousness of human life itself.” 

The State of Israel, which Prime Minister Ben Gurion 
has eloquently described in terms of Messianic redemp- 
tion, has already given the world a lesson in chayim— 
life. I have every expectation that in its treatment of 
Eichmann, it will add still another matchless lesson in 
humanity. 
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A JEW IN THE WHITE HOUSE 


A Whimsical Fantasy 


Tue ELECTION of our first Roman Cath- 
olic President has affected me strange- 
ly. Last night I had a dream—that a 
Jew became President of the United 
States. I awakened at dawn to find that 
the millennium had not yet arrived and 
that the White House was still a Protes- 
tant-Catholic bastion. But the dream 
lingers on... . 

It all began at the political convention 
in 1984 (honest) which was held in the 
Cow Palace in San Francisco. The front- 
runners had faded out, and even the 
most obvious dark-horses had fallen by 
the wayside in the marathon balloting 
when the name of Jacob Meyer, the 
popular Mayor of Minneapolis, emerged 
out of nowhere: A Jew! Dare we nomi- 
nate a Jew? Can a Jew be elected? The 
whispered questions swept through the 





tense assembly. The 40th ballot began. 
Suddenly, Jacob Meyer received an ur- 
gent note, asking for an immediate pri- 
vate meeting with the leaders of the 
American Jewish Human_ Relations 
Council. 

Leaving his seat, Meyer met the’ Jew- 
ish group in a secluded room in the 
basement. (It turned out later that three 
other Jewish organizations were waiting 
in three other rooms with three different 
views to express, but he didn’t know.) 
The head of the organization, a distin- 
guished, white-faced banker from Mem- 
phis placed his hand on Meyer’s shoul- 
der and said: “Jacob, we know how 
tempting it must be for you to go for 
this nomination. It is a great honor. But, 
Jacob, we urge you not to do it. You 
will open the floodgates of hatred. Re- 


CARRASCO 


member what happened to Smith and 
Kennedy? Well, what they would do to 
you would make those campaigns look 


like communion breakfasts. Heaven 
knows what they would do to you—and 
to us. Please, Jake, think carefully be- 
fore you do this thing.” Mr. Meyer 
promised to think about it, and he did, 
right up to the moment when Governor 
Arm of Pennsylvania swung his dele- 
gation to Jacob Meyer, thus assuring 
Meyer's nomination for the Presidency 
of the United States. 

The morning after his historic nomi- 
nation, the nominee was surprised to 
receive a telegram from that same Jew- 
ish organization, hailing his nomination 
as a “triumph of the American dream 
that neither religion nor race is a barrier 
to public office.” The telegram also 
asked him to endorse the organization's 
statement that there is no such thing as 
a “Jewish vote” and that Americans 
vote solely on the basis of what is best 
for America. Summoning his assistant, 
Meyer said: “Brady, send them a tel- 
egram and tell them I endorse their 
sentiments completely and they are ren- 
dering a fine service to the American 
people. Then get Herb, Pete, and Pat 
on the telephone and tell them to go to 
work on the Jewish voters in New York, 
California and Illinois. I need 80°; in 
those states or I’m a dead duck.” 

There was, as predicted, a good deal 
of nastiness in the campaign which 
brought Meyer to the Presidency. One 
hundred leaders issued a manifesto, 
raising the “religious issue” in the elec- 
tion. Could a member of the Jewish 
faith be objective with respect to Israel? 
Could he dine in the Kremlin or even 
the United Nations or would he have 
to bow out of important negotiations 
because shrimp is served? Could he en- 
force the Humane Slaughter Act, with- 
out discriminating in favor of cows and 
poultry and against pigs and lobsters? 





by ALBERT VORSPAN 


Author of Giants of Justice and co- 
author of Justice and Judaism published 
by the UAHC, has written for the Re- 
porter and many other magazines and 
periodicals. 


AMERICAN JUDAISM 





pi SAIS asc 





n and 
do to 
; look 
eaven 
—and 
ly be- 
Meyer 
e did, 
/ernor 
dele- 
suring 
dency 


nomi- 
ed to 
Jew- 
Jation 
lream 
arrier 

also 
tion’s 
ng as 
‘icans 
, best 
stant, 
1 tel- 
their 
ren- 
rican 
| Pat 
20 to 
(ork, 
Jape 1 


deal 
hich 
One 
esto, 
elec- 
wish 
rael? 
even 
have 
tions 
> en- 
vith- 
and 
ters? 


co- 
shed 
Re- 
and 


AISM 








eect 





SS A ih SRR oS a: 





Would he tack a m’zuzo at the entrance 
to the White House? Could he light the 
Christmas tree in the White House? 

Meyer took to television and said: 
“My Jewish faith will have nothing, I 
repeat nothing, to do with my Presiden- 
cy of the United States. Any conflicts 
between my Jewishness and my Amer- 
icanism, I assure you would be resolved 
in favor of my oath and responsibility 
to all the people.” This eliminated the 
religious issue except in one segment of 
the American public: Jews. 

The English-Jewish press boiled over 
with editorials on how Meyer “has 
leaned over so far backward he has 
fallen on his behind” and “Is Meyer a 
Self-Hater?” One excitable communal 
leader told a startled reporter that he 
regarded Jacob Meyer as an outstanding 
“anti-Semite.” The reporter gulped mo- 
mentarily and said: “But, Meyer is 
Jewish!” “Aha,” shot back the leader, 
“That’s the worst kind.” 

And so, Jacob Meyer became the first 
Jewish President of the United States. 

Although Meyer ran a scrupulously 
ethical administration, it was not long 
before there was rumbling about the 
President’s “kitchen cabinet.” (One wag 
said a Jewish president should have “two 
kitchen cabinets,” one for milk and one 
for meat. As it happened, the one “kit- 
chen cabinet” consisted of the Presi- 
dent’s Aunt Sophie who moved into the 
White House from Chicago the day of 
the Inauguration and fired the cook; 
cousin Charlie, who had never been able 
to hold down a job anywhere and now 
became the President’s Appointments 
Secretary; and, of course, “Bubbe” Mey- 
er, the President’s extraordinary eighty- 
eight-year-old grandmother (quickly 
named “Bobby” by the Hearst press 
which slyly suggested she had taken 
over the White House like a cross be- 
tween Rasputin and Sherman Adams); 
the President’s bewildered wife, Sally 
(about whom the Yiddish press asked: 
what kind of name is that for a Jewish 
girl?) his 15-year-old son, Hiram, and 
25-year-old daughter Deborah, both of 
whom had to be lifted bodily from their 
beds every Saturday morning to be 
marched to the synagogue with the fam- 
ily for the waiting photographers. 

President Meyer’s administration 
served at a time of great tension. The 
cabinet frequently met around the clock. 
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Dedicated and patriotic men, they did 
not mind the heavy burden of their 
tasks. What wrecked them, in the end, 
was the incessant delicatessen sand- 
wiches, flown in daily from the Stage 
Delicatessen in New York City. As 
Secretary of Agriculture Baldwin after- 
wards said: “I did not mind that our 
meetings always started an hour late, 
or that we had to go along with Grand- 
ma Meyer’s silly plan to have a poster 
in every house saying EAT, EAT. What 
I could not take was another hot pas- 
trami sandwich. My mind and spirit are 
still with you, Mr. President. But my 
stomach is shot.” 

Prior to his jet-propulsion into poli- 
tics, Jacob Meyer had been a partner 
in a flourishing drug store in Minneapo- 
lis. His partners had been a Roman 
Catholic named Aloysius Kelly and a 
Methodist named Frank Holman. When 
he became President, Meyer found that 
Catholic organizations, seeking to reach 
the White House on a host of public 
matters, invoked the aid of Kelly. Pro- 
testant groups made a conduit of Hol- 
man. Only Jewish groups had no con- 
tacts; so they, of course, were reduced 
to giving awards to Kelly and Holman. 
There was, of course, only one Jew in 
the Cabinet. As Meyer confided to a 
friend, “If you wanted more Jews, you 
should have picked another Roman 
Catholic President.” 

President Meyer introduced unprec- 
edented reforms into the Government. 
A new and revolutionary committee 
structure was set up: every American 
was assigned to a sub-committee. The 
President pushed through a constitu- 
tional amendment, creating a Vice-Presi- 
dent in charge of Fund-Raising. While 
it was somewhat strange at first, the peo- 
ple soon got used to card-calling when- 
ever the budget had to be balanced. 
Indeed, voluntary contributions soon 
displaced the income tax. Techniques 
which had proved themselves in the 
United Jewish Appeal and the Israel 
Bond Drive soon began to work for the 
United States except that the N.A.M. 
refused to turn over its mailing list to 
the Government. No one batted an eye 
when the President of U.S. Steel called 
the President of General Motors and 
said: “Give or else.” Every trade and 
profession was organized for “crisis” 
giving; 100 bankers gave $200,000 each 


year on condition they would not have 
to go to fund-raising dinners, banquets, 
“Big gifts” luncheons; ‘and every tax- 
payer received a heartbreaking pamphlet 
annually, with pictures of starving chil- 
dren, dramatizing what would happen to 
America if contributions slackened. 

The wives of the members of Con- 
gress were organized by Sally, Sophie, 
and Grandma into a United States Con- 
gressional Sisterhood and a nationwide 
bazaar brought in more money than all 
excise taxes put together. Washington 
has never been livelier. Supreme Court 
sessions were all followed by a collation 
and entertainment. An Afikomen Hunt 
was co-featured with Easter egg-rolling 
on the White House lawn, and the sum- 
mer White House was installed at the 
Fontainebleau in Miami Beach (until a 
visiting Foreign Minister got lost in the 
new wing, causing an international scan- 
dal). Presiding at a White House recep- 
tion, beaming at the ancient Senators 
whirling through the hora, passing out 
cigars, checking the stakes of the pi- 
nochle game in the East Room, keeping 
his guests’ glasses filled with seltzer 
water — Jacob Meyer was a_ beloved 
president. 

Education was the theme of Meyer’s 
administration. Not only was a college 
education available to every youngster; 
it was compulsory. Adult education 
swept the country like the hula hoop. 

“Other presidents liked to throw out 
the first ball at the baseball game,” the 
President told James Reston. “I would 
rather throw out the first question in the 
classroom.” 

A Government TV network brought 
learning to every housewife. Teachers 
proudly admitted their professions. A 
football stadium at one university was 
turned into an open-air museum. Col- 
leges began giving scholarships to skin- 
ny, brainy boys whom the prettiest co- 
eds now clearly preferred. It was a new 
America—exhausting but exhilarating. 

But, as it must to every Administra- 
tion, a crisis came to the Meyer Admin- 
istration. It did not arise, as one might 
expect, in the tense international situa- 
tion; hot tea and sponge cake did much 
to drown the cold war and Meyer 
shrewdly gave the Russians extra-territo- 
rial rights to Disneyland. The crisis was 
—you should pardon the expression— 

(Continued on page 26) 
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And when Haman saw that Mordecai 
bowed not down, nor prostrated himself 
before him, then was Haman full of wrath. 
But it seemed contemptible in his eyes to 
lay hands on Mordecai alone; for they had 
made known to him the people of Mordecai; 
wherefore Haman sought to destroy all the 
Jews that were throughout the whole king- 
dom of Ahasuerus, even the people of 


Mordecai. 
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WOODCUT BY ILYA SCHOR 


Tue BOOK OF ESTHER has always left this reader with an 
uneasy feeling. Of course, such uneasiness is far from 
unique. Many of our ancients were not happy with the 
Book, and its admission into the Biblical canon was ac- 
complished only after spirited debate. Was it because 
God’s name is not mentioned, or because the whole story 
has such a secular tone? Or was it, as has been suggested, 
because the Book portrays a patrician, Sadducean back- 
ground rather than a plebeian, Pharisean one? This latter 
theory has much to commend it—but be that as it may, 
Esther the Queen has since been firmly ensconced on the 
throne of Jewish affection, Ahasuerus, the sotted fool, is 
ever-present cause for theatrical merriment, and, alas, 
Haman, the Agagite, is an all-too-real symbol whose sinis- 
ter meaning needs no interpretation. 

There remains Mordecai. Invariably he appears on 
stage with beard and staff, as if to resemble a desert 
prophet, a strange mixture of cleverness and saintliness, 
the noble hero who bows down to none except God and 
who gently but firmly reminds Esther of her Jewish duty. 
But, somehow Mordecai is the only character in the book 
who never quite emerges as a personality in his own right. 
The other chief actors in the drama are sharply limned, 
even such bit-players as Zeresh and Harbonah come off 
rather well. Mordecai is a mite too straight and the many 
homilies which have been told about him in that magnifi- 
cent collection of sermonic comments on Biblical texts, 
the Midrash, make the reader even uneasier. For, when 
we get through with the extra-Biblical sources, there 
merges that rarest of all phenomena, a Jewish saint. The 
Bible tells us only of Mordecai, the courtier, but the Mi- 
drash raises him to the stature of prophet, a member of 
the Sanhedrin—the supreme rabbinic court—and as the 
founder of an academy. He even becomes the vessel of 
a divine miracle; for in one tale we are informed that his 
breasts issued milk so that he could nurse his little orphan 
ward. Like God he knew seventy languages, and his role 
as savior was planned by Divine Providence as early as 
in the time of David, more than five hundred years be- 
fore. It all seems quite overdone, and it has stimulated 
second thoughts on this man and his fair cousin, Esther, 
as well. Biblical characters ‘live only because they are 
human, utterly believable persons of flesh and bone, with 
foibles like the rest of us. Mordecai, the paper saint, has 
limited appeal, but as a matter of fact, there is no need 
to contort his image. The Bible certainly does not do it. 

We are introduced to him in verses 5 and 6 of the sec- 
ond chapter: 








by DR. W. GUNTHER PLAUT 

Rabbi of Mount Zion Temple, St. Paul, Minn., he is a con- 
tributing editor to the Universal Jewish Encyclopedia and 
author of High Holiday Services for Children and Mount 
Zion, 1856-1956. 
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There was a certain Jew in Shushan the castle, 
whose name was Mordecai the son of Jair the son 
of Shimei the son of Kish, a Benjamite, who had 
been carried away with Jeconiah king of Judah, 
whom Nebuchadnezzar the king of Babylon had 
carried away. 
What kind of name is Mordecai? Scholars are unani- 
mously agreed that Mordecai comes from the name of 
the god Marduk, to whom a shrine was dedicated in Baby- 
lonian Susa. Similarly, Esther is named after the goddess 
Ishtar who at the shrine was worshipped as the wife of 
Marduk, as a goddess of fertility; and the Babylonian rec- 
ords inform us that the temple was a place for orgiastic 
rites where women offered themselves once a year. 
Strange names indeed for heroes of a Jewish redemp- 
tion story! Their choice cannot be accidental, any more 
than that Haman was called an Agagite, which was a way 
of saying that he was a congenital enemy of the Jews (for 
Agag was the name of an Amalekite king, and the Amale- 
kites were anathema to the Jews). Mordecai and Esther 
then are symbolic names; they are meant to type the 
characters who bear them. One scholar has even sug- 
gested that Mordecai is really an adjectival form of Mar- 
duk, as Israeli is to Israel. This would make the name 
Mordecai mean literally “a Mardukian.” We need not 
follow the argument in detail to appreciate that, whether 
or not this grammatical form was at the base of the name, 
one thing is clear: Mordecai, by his name alone, suggests 
a certain kind of Jew. He was no fierce nationalist who 
yearned for a return to Palestine; he was one of those 
who had taken Jeremiah’s advice all too literally and had 
made Persia his permanent home. Mordecai, to use a 
modern phrase, was an assimilationist. He was a “Mar- 
duk lover,” just as Esther was an “Ishtar lover.” (Esther 
apparently had a Jewish name, Hadassah, but it was not 
the name by which she went; was it too Jewish for her?) 
Let the drama begin. Esther enters the queenly con- 
test (against her will, a Midrash hastens to tell us, but we 
need not believe the unlikely). She enters it under her 
safe Persian name, and she meticulously heeds Morde- 
cai’s caution not to tell of her descent, for in all likeli- 
hood the competition was restricted to “Aryan” maidens. 
Our sages were greatly embarrassed over this whole mat- 
ter, and the apologia of the Midrash makes for entertain- 
ment. What imagination! The simple Biblical account 
tells us of a Jewish girl who tries to “pass” and who plays 
the game as required—including a trial night with the 
king. The Midrash tells us how she managed secretly to 
keep the dietary laws; that for the sake of Torah she be- 
came a dissembler par excellence, and hence her name, 
Esther (which is said to derive from satar, to conceal). 
What about the pre-marital exercises? A difficult point— 
but not too difficult for the pious saviors of Esther’s repu- 
tation. Esther, they assure us, really never had sexual re- 
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lations with the king, not then nor even later, after mar- 
riage. She was already married secretly to Mordecai 
himself, and God caused a phantom spirit to take her 
place as Ahasuerus’ conjugal partner. Apparently the 
phantom did its job well, and Esther became the queen, 
her purity unsullied. 

Her advancement also opens up new opportunities for 
Mordecai, as one might expect (and as Mordecai, under- 
standably, himself expected). For Mordecai had already 
started on a courtier’s career; he was a man who could 
walk in the court of the women’s house, and whose posi- 
tion entitled him to sit “in the king’s gate.” This was no 
mean distinction. The gate was the place of judgment and 
counsel, reserved for the elders of the city. Here mingled 
the inner circle of the court, here was the place for intrigue 
and jostling for position. And here, quite naturally, the 
personal feud between Haman and Mordecai came out 
into the open. 

Had Mordecai hoped to get the post to which Haman 
was promoted? Possibly—certainly he must have hoped 
that the subtle or not so subtle influence of the queen was 
a powerful factor in his favor. At any rate, one cannot 
escape the feeling that Mordecai’s subsequent defiance of 
Haman was part of a carefully thought-out plan to em- 
barrass Haman, to weaken and finally to replace him. No 
other reasonable explanation can be found for his un- 
willingness to bow down. There is no foundation in Jewish 
law for this refusal, and our forefathers had to invent 
a little idol (which Haman was said to carry around his 
neck) in order to raise this incident to the level of be- 
lievability and religious significance. Mordecai’s prayer 
(which the Septuagint records in Greek) is almost amus- 
ing in its fervent self-defense: 

Thou knowest, Lord, that it was not in insolence or 
in pride or in vainglory that I did this, that I did not 
bow before proud Haman. For I had been content 
to kiss the soles of his feet for the salvation of Israel. 
I did this that I might not set the glory of a man 
above the glory of God. 
The other courtiers understood, of course. It was a power 
play, pure and simple. If Mordecai could get away with it, 
Haman’s authority was undermined, and a little innuendo 
by Esther, dropped at the right moment, could do the rest. 

The courtiers though Mordecai’s procedure foolish and 
dangerous. They urged him, “they spoke daily unto him,” 
but to no avail. In good courtier’s fashion they now 
informed Haman of Mordecai’s designs, and the fat was 
in the fire. For the first time Mordecai’s Jewish origin was 
revealed. Who revealed it? We may be sure that Mordecai 
did not volunteer the information, but that someone found 
out and, confronted with a direct question, Mordecai ad- 
mitted to being a Jew. From the standpoint of the palace 
intriguers this, of course, lent extra spice to the develop- 

(Continued on page 29) 
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AKIBA MARTYR 


Wauen his death confronted him, it had the face of his friend 
Rufus the Roman general with his claws of pain, 
His executioner. This was an old man under iron rakes 


Tearing through to the bone. He made no cry. 


After the failure of all missions. At ninety, going 

To Hadrian in Egypt, the silver-helmed, 

Named for a sea. To intercede. Do not build in the rebuilt Temple 
Your statue, do not make it a shrine to you. 

Antinous smiling. Interpreters. This is an old man, pleading. 


Incense of fans. The emperor does not understand. 


He accepts his harvest, failures. He accepts faithlessness, 


Madness of friends, a failed life; and now the face of storm. 


Does the old man during uprising speak for compromise? 
In all but the last things. Not in the study itself. 

For this religion is a system of knowledge; 

Points may be one by one abandoned, but not the study. 
Does he preach passion and non-violence? 

Yes, and trees, crops, children honestly taught. He says: 


Prepare yourselves for suffering. 


Now the rule closes in, the last things are forbidden. 
There is no real survival without these. 
Now it is time for prison and the unknown. 


The old man flowers into spiritual fire. 





by MURIEL RUKEYSER 

One of America’s most distinguished poets and biogra- 
phers and winner of numerous major awards for her 
work. “Akiba Martyr” is the fourth section of a long 
poem about Rabbi Akiba of which the introduction ap- 
peared in our Passover issue last year. A volume of her 
collected poems will be brought out this Spring by the 
Macmillan Co. 
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Streaking of agony across the sky. 


Torn black. Red racing on blackness. Dawn. 


Rufus looks at him over the rakes of death 
Asking, ‘“What is it? 


Have you magic powers? Or do you feel no pain?” 


The old man answers, ‘’No. But there is a commandment saying 
Thou shalt love the Lord thy God with all thy heart, 

with Gll thy soul and with all thy might. 
I knew that I loved him with all my heart and my might. 


Now | know that’! love him with all my life.” 


The look of delight of the martyr 

Among the colors of pain, at last knowing his own response 

Total and unified. 

To love God with all the heart, all passion, 

Every desire called evil, turned toward unity, 

All the opposites, all in the dialogue. 

All the dark and light of the heart, of life made whole. | 


Surpassing the known life, days and ideas. 
My hope, my life, my burst of consciousness: 


To confirm my life in the time of confrontation. 


The old man saying Shema. 


The death of Akiba. 
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by DAVID BOROFF 

Writer on American-Jewish life and cul- 
ture in such publications as Harper’s, 
Commentary, Midstream, and American 
Judaism. He is a book reviewer for The 
Saturday Review, a contributor to the 
New York Times magazine, and Assist- 
ant Professor of English at New York 
University. 
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Tur WOUND WILL NOT HEAL. The 
great drama of our time—the fatal am- 
putation by the Nazis of European 
Jewry—cannot really end for us. Swad- 
dled with ease, the sounds of pain and 
terror muffled by comfort, we are still 
haunted by the spectres let loose twenty 
years ago. 

I remarked in the last issue that there 
is a resistance on the part of theater- 
goers—70°,, of whom are Jewish—to 
The Wall, a deeply moving and honest 
play. Is it because, as one Broadway 
wise-guy said “Who wants to pay $6.90 
to see an obituary?” Is it that the subject 
is depressing? (Then why the success 
of Tennessee Williams, a specialist in 
degradation and despair?) No, the em- 
bargo comes from certain vexatious 
questions that pursue each member of 
the audience. Why, he asks himself, 
did they let themselves be slaughtered? 
Why out of a half million Jews in the 
Warsaw ghetto were there only 6,000 
in the resistance? And, finally, the most 
harrowing question of all: How would 
I have faced up to this ultimate crisis? 








Books 

Some recent works are keeping these 
questions stingingly alive in our minds. 
In The Last of the Just, André Schwarz- 
Bart, a gifted young Frenchman, has 
written an overwhelming novel about 
Jewish suffering. It tells the story of the 
Lamed-Vov, the thirty-six just men in 
each generation who alone can redeem 
mankind. “If they were lacking,” the 
author writes, “the sufferings of man- 
kind would poison even the souls of the 
new-born.” The agonies of one of these 
holy families rises in a crescendo from 
the martyr Rabbi Yom Tov Levy, who 
in 1185 killed his congregation with his 
own hands to spare them the fiendish 
tortures of a howling mob, to the mon- 
strously scientific extermination perpe- 
trated by the Nazis. And it offers a 
tender portrait of the last of the line, 
Ernie Levy, who gentle and full of pain 
for all mankind, dies many deaths be- 
fore his final death. This is a novel that 
will sear the memory. There is an utterly 
heart-breaking account of Ernie’s last 
agonies in concentration camp, sealed 
freight car, and crematorium. It is a 
picture of unbelievable debasement and 
shining nobility. No reader can ever 
forget Ernie hovering over a group of 
children in their final extremity in the 
gas chamber and saying to them lov- 
ingly: “Breathe deeply, my lambs, and 
quickly!” 

It is a beautiful novel, a powerfully- 
humane one. Yet from a Jewish point 
of view it encourages the very quietism 
that resulted in the six million deaths. 
Schwarz-Bart has been influenced by 
existentialist thought. “That the world 
bore a fantastic, enormous hump of 
suffering was not a matter for joking,” 
he writes. Yet he sees Ernie’s adventures 
as frequently absurd (Ernie is a mixture 
of saint and shlimazel), and the tragic 
mishaps of man as not unmixed with 
hilarity. Even more disquieting are the 
Christological overtones of the book. 
The Jews were chosen, like Jesus him- 
self, to suffer. “The Jewish heart,” the 
author insists, “must break a thousand 
times for the greater good of all peo- 
ples. That is why we were chosen.” 

This is a book that deserves to be 
read and discussed—even if in the end 
one must firmly reject the luxuriance of 
(Continued on page 31) 
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Tue LONGING FOR HOME is intensified when life is regu- 
lated by the impersonal discipline of military procedure or 
the antiseptic efficiency of a hospital ward. To help create 
“Some Place Like Home” for the men and women in the 
Armed Forces and the patients in Veterans Administra- 
tion Hospitals is to perform a mitzvah in the finest sense 
of Jewish tradition. 

This is a task which Sisterhoods, in cooperation with 
other Jewish women’s organizations in their community, 
have undertaken. By means of more than a million gifts a 
year sent through “Serve-a” Committees and through hun- 
dreds of hours of volunteer service in Veterans Adminis- 
tration Hospitals, Jewish women are helping to make 
every corner of the world “some place like home.” 


The Overseas Military Picture 
For the million and a quarter American men and 


women in uniform and for their nearly two million de- 
pendents in the far-flung corners of the world, who spend 
much of their time watching and waiting, the sense of 
isolation creates serious problems. The small gifts from 
home which give them the feeling that we care is a 
tremendous boost to their morale. 

But the problem of many of the Jewish men in uniform 
is a more difficult one—to provide for the religious 
education of their children and for the spiritual needs of 
the family. Overseas, Jewish organizational life, except in 
a few large cities, does not exist. The only professional 
leadership comes from one of the twenty-five Jewish chap- 
lains now assigned overseas. Each chaplain covers such 
a large number of posts that a monthly visit is the rule 
and many posts may receive not more than one visit in 
six months or a year while some are not visited at all. 
Thus the chaplain can provide the basic framework of 
community and religious life but the actual implementa- 
tion rests with the men themselves. 

Since most of them do not have an adequate back- 
ground to conduct services, lead discussion groups or con- 
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duct a religious school, they need help. Basic materials 
—prayer books, Sefer Torahs, religious school curricula 
are provided through the Commission on Jewish 
Chaplaincy. But many other things are needed, some of 
which are now being sent by the “Serve-a” Committees. 
Last year the Women’s Organizations’ Division, of which 
NFTS is a member. prepared two packages of books, one 
for adults and one for children, which affiliated women’s 
groups could purchase for $30.00 each and send overseas. 

Over 2,000 books were sent to isolated posts to start 
basic libraries at chapels and religious schools. Each book 
had in it a book-plate. with the name of the organization 
or individual making the contribution. One chaplain 
wrote: “Your group has rendered a real service in sending 
these books to us. Your mitzvah is doubly appreciated 
since here in Japan we are quite isolated and the nearest 
Jewish bookstore is 600 miles away.” 

This year, three new book packages have been pre- 





SOME PLACE. 


DIANA BERNSTEIN is the executive Director of the Women’s 
Organizations Division of the National Jewish Welfare Board. 


SISTERHOOD TOPICS 








ns rr el a nT 


“ oOo - 


ee ae | 





‘lals 
Sula 
vish 
> of 
ees. 
lich 
one 
n’s 
bas. 
fart 
0k 
ion 
ain 

ing 

ed 


CELIKE HOME 


Ss 








pared to add to the libraries started last year. In addition, 
three record packages have also been, prepared. These 
contain a wide variety of Jewish liturgical and folk music 
as well as children’s records. Each costs $20.00, and it is 
hoped that groups will send records as well as books. 


The Solo Seder 

To help in the celebration of the Jewish festivals, 
traditional food is sent for holiday celebrations and Oneg 
Shabbats. For Chanuko, groups in the United States try 
to provide an individually wrapped gift for every GI 
and his family, dreidlach for the children and m’noros 
and candles for the families who wish to light the candles 
at home. For Passover, between 3,000 and 4,000 “Solo 
Seder” packages (each containing enough matso, gefilte 
fish, chicken, etc., for a Seder for one person) are sent to 
men and women in areas so isolated that they cannot 
attend a community Seder. 


The VA Hospital Patient 

The importance of the hospital volunteer grows from 
day to day. During the past year the JWB Women’s 
Division, of which NFTS is a part, had an average of 
1,650 volunteers a month, working regularly in 120 VA 
hospitals in a wide variety of jobs ranging from recep- 
tionist and clerical assistant to specialized work in labor- 
atories and clinics. In addition to volunteers who come 
regularly to provide the patient with little services and 
contacts which make a dreary hospital seem just a bit 
warmer, many thousands of others come in groups to 
provide entertainment. Some groups work with the Jew- 
ish chaplain. They sponsor Oneg Shabbats, prepare the 
Passover Seder, decorate the suko, give the Chanuko. or 
Purim party, or serve at other religious holiday cele- 
brations. 
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Volunteers in San Antonio, Texas, 
pack ‘Solo Seder” packages for 
men who were to be on maneu- 
vers during the Passover holiday. 
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SAN ANTONIO . TEXAS 


| SOLO SEDERS | 





Volunteers do not devote themselves entirely to the 
Jewish men, but serve all men alike. Workers give birth- 
day parties, ward parties, dances; they participate in the 
Hospital Carnival; take the patients to concerts and thea- 
ter; give beach parties and picnics. 


The VA Book Program 

The success of the Jewish book program among the 
men and women in the Armed Forces led many of the 
VAVS Committees to adopt a similar program. As a re- 
sult, a number of VA hospitals now have at least ten 
Jewish books in their library, each with a book-plate 
bearing the name of the group making the contribution. 
This gift is intended for the use of men of all faiths and 
serves as a program of interfaith education. 


Greater Needs in the Future 

The Veterans Administration has. informed us that 
they foresee a continued growth in the number of pa- 
tients during the next two decades. This means that many 
more volunteers will be needed. 

The international situation makes it clear that U. S. 
military establishment will have to be maintained for 
years to come. Men in uniform and their families will 
continue to need assistance in providing for their spiritual 
and intellectual needs. Sisterhoods can help by participat- 
ing as fully as possible in both the “Serve-a” and VAVS 
programs. 

The title of this article is taken from the NFTS’ film- 
strip, “Some Place Like Home,” which dramatically por- 
trays the work of this committee. It is available to Sister- 
hoods for $12.50, with a recorded narration. The running 
time is approximately 15 minutes. 

For further information, please write to the National 
Federation of Temple Sisterhoods. 
















Wauen MY MOTHER became blind in 
1946, her inability to read became her 
greatest trial. I decided to learn Braille 
so that I could teach it to her. 

Upon completing the course, I learned 
that the Division for the Blind in the 
Library of Congress needed volunteer 
help. I discovered that the Library had 
on its shelves a backlog of 200 Brailled 
books which had been transcribed but 
were not available to waiting readers 
because they had not been shellacked 
or bound into volumes. The Library’s 
budget did not include this service. Our 
small group of six braillists was working 
on textbook assignments at that time, 
occasionally doing a book for the Li- 
brary of Congress and helping in the 
Blind Division. The need for a shellack- 
ing unit and for an organized Braille 
Agency in Washington was compelling- 
ly apparent. 

A small room in the new Temple 
Sinai was made available to us by Rabbi 
Balfour Brickner. Manpower for the 
messy job of shellacking came from the 
Sisterhood members with the enthusi- 
astic support of their president, Mrs. 
Milton Fleisher. The women worked 
hard and diligently, until every Braille 


page sent to us by the Library of Con- 
gress had been coated. 

A few months later the shellacking 
group consolidated with the textbook 
group, chose officers, and thus was born 
the “Volunteer Braille Services.” 

By December, 1958, we had grown 
in number to twenty, with twelve certi- 
fied braillists, three of them parents of 
blind children. We had by then tran- 
scribed ninety-two volumes of textbook 
material. The shellacking unit had cov- 
ered over 90,000 pages of Braille com- 
ing from every State in the Union and 
entrusted to us by the Library of Con- 
gress. 

Word of our project spread. Soon 
the Washington Hebrew Congregation 
Sisterhood evidenced interest in our 
work and met with us to discuss where 
they might direct their efforts. The re- 
sult was a fine productive tape recording 
center, and a class of six pupils as pros- 
pective braillists. Ancther immediate re- 
sult of the combined efforts of these two 
Sisterhood groups was to supply reader 
service to a Columbia University stu- 
dent doing research in the Library 
Archives. 

Dr. McFarlane, head of the Visu- 


FROM THY LIGHT 
SHALL THEY SEE LIGHT 





by MRS. BARBARA BLUMBERG 
Temple Sinai, Washington, D.C. 
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ally Handicapped in Virginia made 
available to us a hole-punching ma- 
chine and a binder. With this acquisi- 
tion we were now in a position to bind 
our textbooks. 

At this time we were doing our own 
proofreading. A check presented to us 
by several business firms enabled us to 
engage qualified blind proofreaders. 
Thus we were able not only to speed 
up output but to offer partial employ- 
ment to handicapped persons. 

“Volunteer Braille Services,” which 
recently celebrated its second anniver- 
sary, now has forty-four members with 
twenty-six certified braillists. We have 
brailled over a hundred volumes of text 
book materials for sixteen blind chil- 


dren who, because of this service, can 
attend sighted schools with the children 
in their own neighborhoods instead of 
leaving their homes to attend residential 
schools for the blind. In addition, we 
have covered various miscellaneous as- 
signments. The total number of pages 
brailled by our small group this past 
year was about 9,900. The number of 
embossed pages coated by our shellack- 
ing unit numbered 100,000. 

We now have the modest beginnings 
of a Braille library which our Sisterhood 
women are cataloguing. As parents bring 
their blind children into our little room, 
and as we witness the eagerness with 
which they make their selections of 
books to read, we know that the work 
of our hands is good. Neighboring com- 
munities are showing interest in our 
work. What we are doing has become 
contagious. A “sight-saving” group and 
two Braille classes have begun in nearby 
Maryland. The members of the Volun- 
teer Braille Services are enjoying the 
reward which comes from the feeling 
that we are serving a vital need. 


Editor's Note 

NFTS congratulates Temple Sinai Sis- 
terhood on its program. There are other 
NFTS Sisterhoods which have long had 
Braille binderies and many Sisterhoods 
which have braille books for the blind. 
These groups, while answering com- 
munity calls for their services, direct 
part of their major efforts to the brail- 
ling of books for the library of the Jew- 
ish Braille Institute of America, Inc., 
which is the central depository of the 
world for books of Jewish interest in 
English, Hebrew, and Yiddish braille. 
These books, which are for all ages, 
circulate by mail free of charge through- 
out the world. The Jewish Braille Insti- 
tute, Inc., of which NFTS is the patron 
body, is located at 48 E. 74th St., New 
York, N. Y. Mrs. Ben Stein, an officer 
of the Sisterhood of Temple Beth-E], 
Pensacola, Fla., was named Career 
Woman of the Year at the annual Pen- 
sacola Business and Professional Wom- 
en’s Club banquet. She was presented 
with an inscribed silver plate for her 
untiring efforts to aid the blind. Mrs. 
Stein is executive director of the Light- 
house for the Blind. She is a member of 
the national Braille Club of America 
and is past chairman of the Southeast 
Braille Institute. 
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> | PARTIALLY SIGHTED AIDED BY SISTERHOODS 
we 
as- 
ges | 
ast : 
of @ 
ck- §& Preparine textbook material for use 
| by partially-sighted children has been 
ngs | a project of the Sisterhood of Temple 
yod | Emanuel in Kensington, Md. for the 
ing | past two years. The Sisterhood’s Com- 
mm, | mittee on Typing for the Partially- 
ith | Sighted has made available to children 
of | with poor vision a seventh grade text- 
rk book on the history of Maryland. 
m- &@ These partially-sighted children at- 
yur | tend regular classes. In most cases, text- 
me books used by the class are available 
nd | to them in editions specially printed in 
by | large type. It was to provide the books 
in- @ not commercially available that the Sis- 
he : terhood project _— started. ; Mrs. Sara Reiter and Mrs. Ruth Wexler, Sisterhood of Temple Emanuel, working with the multilith 
ng | A committee of fifteen women, USINg machine. 
special typewriters furnished by the ———— fo 
+ Board of Education, do the typing at 
| the temple. During the first year of H | G H Pol NT 
1s- } work, they were able to produce just 
er + one book, an average-size school text- ———————— CAMPS 
ad book of 250 pages which, when pre- BOYS 4-16 GIRLS @ SINCE 1923 
ds | pared in large size type, filled 998 pages WEST SHOKAN, ULSTER COUNTY, N. Y. 
id. ' or four bound volumes. The parents of many of our children 
vat It was obvious after the first year’s FOR A SUMMER THAT COUN were cage Han Dudes lpg st 
; TS! 2 nee ee =, 
ct | work that some device was needed by CAMP SHOR near Cincinnati) supervision parma ple: mist 
il- ' which additional copies of the typed The most beautiful camp in the Midwest. Boys nd professional personnel. 
w- material could be run off mechanically. ity Stat Seiad ing Pool -Compicte Program. FAY d MANNY 
C., Because of the special visual problems |} jviteble cure bee yay Bbw gg lige SON NE NREICH 
he ; . , . - by Young Israel. For information: : 
| of these children, neither carbon nor 14141 Cedar Rd., South Euclid 21, Ohio Directors 
in + mimeographed copies could be used. EV. 2-5740 ||| 336 Central Pork West, New York 25, N.Y. 
le. j After consultation with the Special MO 3-9133 
-S, Education Division of the Board of 
h- | Education with whom the group had 
ti 4 worked very closely, it was decided to Seon C AMP Co N. e Ss-TO GA 
Shige eee Se I 
er Natal hidtory Soin: dea ete comme LEONIDAS, MICHIGAN (NEAR BATTLE CREEK) 
2] i 4 ; : ; Separate activities for boys and girls. Modern facilities. Complete horsemanship and 
> | pleted, this time on master sheets from ranch program. Farm projects. Pool and lake facilities. Swimming, diving, water 
er { $ ‘ “ skiing, sailing, canoeing. Baseball and Little League. Tennis, golf, riflery, trip- 
i which over a hundred copies will be (@) , } ping. Music, dancing, dramatics, fine arts. ‘Elective type’ program under super- 
n- made. The book will now be available LS Oe ‘ee SD mdlaneOlle tell toads ee r,s 
n- 4 - to all the partially-sighted seventh grade camp Send for booklet: Mr. and Mrs. Stephen Baumann 
od | chihteen in the county. Already otter CON-ES-TOGA 621 County Line Road . Highland Park, III. . Idlewood 2-6266 
= communities in Maryland, having heard = a — 
“4 of this work Srengy he local Board CAMP MAR-LIN “a 
; of Education, are asking for the loan COED 6-15. 100 Acre Scenic Site. Lake and Pool. Modern Cabins. Mature Understanding Coonselors; skilled 
of If of these books for their partially-sighted ‘siuytors, Fxcellent Forilties: Comprehensive Program, Fun, Growth and Accomplishment for fyety na 
"a J] children. Thus a long-felt need of the ping, ingrucion Water Sune: aaee Ceres” Mane, Dencine cra Dremetis” Pioneering and Notur 


st | community is being met by this pioneer Activity. Overnights. Ham Radio Station. FEE $575. 
group of Temple Emanuel Sisterhood. Owner-Director: Charles M. Se ee ne ae 17, Conn. ADams 3-1673 
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NORTHEASTS NEW 880s 


SERVE... 


MIAMI 


TAMPA* 

FORT LAUDERDALE* 
PHILADELPHIA 
NEW YORK * BOSTON 
MONTREAL 


*Service Starts February lst 


Enjoy the smoothest, quiet- 
est, most comfortable jet in 
the world. Sit back and relax 
in the widest seats of any jet- 
liner. As wide, in fact, as an 
armchair, and fully reclining. 
Listen! You can barely hear 
the whisper of the engines. 
And no wonder! You’re flying 
in the world’s quietest jet. 


USE YOUR DINERS’ CLUB 
OR CARTE BLANCHE CARD 
CALL A TRAVEL AGENT OR 


NORTHEAST 





JEAN WISE MAY HONORED BY 
SISTERHOOD RELIGIOUS SCHOOLS 
COMMITTEE OF NEW YORK CITY 


A RAPT AUDIENCE listened to the mov- 
ing words of three mothers each of 
whom voiced her grateful praise for the 
work of the Sisterhood Religious Schools 
Committee of New York City—one, the 
mother of a normal child whose temple’s 
religious school could not have existed 
without the help of the Committee; the 
second, the mother of a mentally re- 
tarded child: and the third. the mother 
of a blind son. The occasion was the 
annual luncheon meeting of the Com- 
mittee which this year honored Mrs. 
Albert J. (Jean Wise) May, its honorary 
president, upon her approaching 80th 
birthday. Mrs. May is the daughter of 
the late Isaac Mayer Wise, the founder 
of the Union of American Hebrew Con- 
gregations, the Hebrew Union College 
and the Central Conference of Ameri- 
can Rabbis. She is particularly sensi- 
tive to the importance of Jewish relig- 
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and had much to do 
with the organization and growth of 
the Committee whose president she was 
for ten years. 

This Committee through the UAHC 
New York Federation of Reform Svna- 
finance the 


ious education 


gogues_ helps religious 
schools of young congregations until 
they become self-supporting. Such a 
school is the Judea religious school of 
the Bronx, the school from which the 
child of the first mother was confirmed. 
As he descended from the pulpit after 
his Confirmation, his proud mother re- 
lated, he to her 
“Mother this is where I belong!” 

The child of the second mother at- 
tends the Religious School for Retarded 
Children, one of the eight schools which 
the Committee sponsors. The parents of 
these children are filled with gratitude 
to the Committee. Among the other 


turned and ss said, 
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sponsored schools are the Lizzie Lev- 
enson classes for the blind. These classes 
gave her blind son courage and inspira- 
tion, testified the third mother. Now 
that he is in college, he is able to “walk 
the world with dignity,” as a proud and 
knowledgeable Jew. 

Eight hundred and thirty-nine chil- 
dren are at present enrolled in the eight 
sponsored schools. Mrs. Henry Klein- 
berg, New York City, is president of the 
organization. Each year a member Sis- 
terhood is hostess for the annual lunch- 
eon. The hostess this year was the Sis- 
terhood of Rodeph Sholom Temple of 
New York, in whose auditorium the 
meeting was held. 
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i THE GENIUS OF REAL JEWISH COOKING! 
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Deborah Ross, of the Manischewitz 
os a Kosher Kitchens, says: 
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for tasty, balanced meals all during Passover 
] es, —™ 
ALL NEW! . YOURS FREE! 
A e —d 4e 
24 different, delicious menus... 28 new i 
Passover recipes . . . created and tested with FRIDAY, MARCH 31 
you in mind, from MANISCHEWITZ 
Model Kosher Test Kitchens. For example, FIRST SEDER 
J menus for the First and Second Seders: Wine for Kiddush 
1 “Getilte Fish with “Horseradish 
Nite f Chicken Soup with Matzo Balls 
| SATURDAY, APRIL 1 Roast Turkey Mushroom Stuffing 
eS Oven Roasted Potatoes 
a | SECOND SEDER Asparagus Fresh Vegetable Salad 
yw : *Wine for Kiddush S oo 
Ik Fishlets in Tomato Cups with : Met sesh 
' ' Horseradish Sauce Gite te Sea a ok 
nd | “Hot Borscht with “Matzo Farfel  ; RICE US SPORE MONG 
: Roast Chickes Ratigisiaks ‘T “Tea Fresh Fruit Black Coffee 
' Easy ‘‘Grated”’ Potato Kugel ae a) 
il- i Matzos Kosher Pickles => | i 
ht H *Tea Fruit Cuts “Black Coffee | Want the complete 8-Day Menu Planner? 
me : : q For your copy—menus, recipes 
: -~ * and shopping list to simplify 
he holiday planning—mail 
+3 | he 
1S- j this coupon now: 
h- / rr SS SSSSSSSSSSSS SE SSSSSSSSSSSSSSSRSSSSSSSSSSSSSSSESSSSSSSSSESBBSeeseesees i e 
ss + THE B. MANISCHEWITZ CO. DEPT. A2 : 
i & NEWARK a Ne ae a 
of 3 ® Please send me a copy of the 1961 MANISCHEWITZ 8-Day PASSOVER MENU PLANNER & 
he ® absolutely FREE! s 
: en NINN 5 5.055 sd hee kek beainigndd eb ok tabeaes bineueunenseddecuesaduanned : 
Chi ncketaanen céueeneWePaG@baeeds16k as eb Ne ees deenuaseseaemankus . 
CS ® City ee PS ee oe OE OE Or et ee ee es URED cic ah %, Stal ol w dae a erseee . 





MANISCHEWITZ WINE COMPANY, N. Y., N. Y. ©THE B. MANISCHEWITZ CO., NEWARK 2, N. J. 





HE NATIONAL FEDERATION 
F TEMPLE BROTHERHOODS 








BROTHERHOOD SECTION 
NATIONAL FEDERATION OF TEMPLE BROTHERHOODS 





BEST CONVENTION 


it 

Most FABULOUS CONVENTION in his- 
tory of NFTB and JCS; returned iull 
of enthusiasm” .. . “Content of pro- 
gram was excellent, mechanics smoothly 
carried out” . . . “Our delegates consid- 
ered our attendance most profitable.” 

These and many other favorable 
comments indicated the outstanding 
success of the 18th Biennial Conven- 
tion of the National Federation of 
Temple Brotherhoods and its Jewish 
Chautauqua Society November 17-20 at 
the Shamrock-Hilton Hotel in Houston, 
Texas. 

Five hundred delegates went home 
with new inspiration and ideas for 
strengthening local brotherhood pro- 
grams and projects in service to their 
temples and Reform Judaism. Delegates 
from 103 brotherhoods in all parts of 
the United States and Canada and from 
as far off as South Africa participated 
in ten working seminars, three evening 
programs, three luncheon sessions and 
three business meetings. “International 
brotherhood and world peace” was the 
convention theme. 

Here are some highlights of the con- 
vention: 

Forum on World Peace developed 
rapport between Catholicism, Protest- 
antism and Judaism to project a bold 
new plan to meet the most pressing 
issue of our times. Several programs on 
the forum were broadcast over the ABC 
and NBC radio networks and on tele- 
vision. 

Laymen’s Evaluation of Sabbath 
Services study session produced basic 
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research and suggestions to enhance 
temple worship. 

Increased JCS Responsibilities to 
create better understanding of Judaism 
on television and radio, as well as in 
the colleges and Christian church camps, 
were outlined. New motion picture ser- 
ies “The Rabbi” on concepts of Jewish 
ethics was previewed and enthusiastic- 
ally received. 

Development Fund for Reform Ju- 
daism. Recognizing that there could be 
no brotherhoods without a Union of 
American Hebrew Congregations and 
no rabbis without Hebrew Union Co!- 
lege-Jewish Institute of Religion, the 
convention unanimously endorsed a 
$250,000 contribution by the brother- 
hoods to the Development Fund for 
Reform Judaism. Local brotherhoods 
are requested to raise this sum over 


NATIONAL 
TEMPLE 





four years through $1 per capita volun- 
tary assessments on their dues bills, 
through fund raising affairs, or grants 
from men’s club treasuries. Many 
brotherhoods already have pledged their 
quotas. 

Reform Judaism Abroad. Plans for 
expansion of Progressive Judaism to 
the far corners of the world were out- 
lined. The convention served as a 
springboard for the extension of Liberal 
Judaism to Latin America. Fifty dele- 
gates went on a week’s post-convention 
tour to Mexico. Contacts were made to 
establish a Reform congregation in 
Mexico City. 

Adult Education. Continued empha- 
sis on Jewish adult education in brother- 
hood programming was directed by con- 
vention resolution. Seminars developed 
methods of stimulating interest in Sun- 
day Bible breakfasts, home study groups, 
lecture forums and brotherhood retreats. 

New Administration. Edward Lee, 
Scarsdale, N. Y., was installed as presi- 
dent, heading an executive board of 70 
men elected by the convention. The 
new administration already has launched 
a program of service for the next decade, 
envisioning a local brotherhood mem- 
bership goal of at least half of the men 
in the temples and a Chautauqua mem- 
bership of at least half of the men in 
the brotherhoods. 

Brotherhood Achievement was recog- 
nized by the presentation of twelve 
major awards. 

Proceedings of the convention will 
be mailed in book form to all delegates 
and affiliated brotherhoods. A picture 
story of the convention is featured in 
this section. 


WELCOME 
FEDERATION OF 
BROTHERHOODS 


COLORFUL OUTDOOR DISPLAYS heralded Houston Brotherhood Convention night and day. 
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TEXAS WARM-UP DINNER DANCE exemplified warm hospitality and fel- 
lowship of Houston brotherhoods. 
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GENERAL CHAIRMAN Lew 
Lowenstein welcomed dele- KEY TO CITY was given to Bob Arkush by Council- 


BEST BROTHERHOODS I. to r. DeWitt Bayer, Chicago, Achievement Awards chair- 
man, presents plaques to Marvin Koffman, Beth Am Men’s Club, South Miami, small “Challenge of the 60s.” 
class; Arthur Plotnick, Ahavath Sholom Men‘s Club, Brooklyn, medium class, and 
Ben Alpert, Beth El Brotherhood, Great Neck, large class. Bob Arkush at rear. 


PHOTOS BY KAYE MARVINS 













man Bob Webb. 











EXECUTIVE DIRECTOR Sylvan Lebow reported on 


PROGRAM SEMINARS attracted avid interest. Panelists here I. to r. 
Paul Sidel, Boston; Howard Friedmann, Kansas City; Wilbur DeYoung, 
Detroit; Bernard Hirsh, Dallas and Phil Sage, Boston. 














BEST PUBLICATIONS. Seymour M. Liebowitz, right, 
Publications Committee chairman, presented plaque 
to Norman Grant, Holy Blossom Brotherhood, To- 
ronto, large class. Other winners were Judea Men’s 
Club, Philadelphia, medium class, and Stephen 
Wise Men’s Club, New York, small class. 


EXHIBITS highlighted NFTB and JCS services. 





BASIC BOOK LIST 


} Better Understanding of Judaism 











REFORM JUDAISM ABROAD 
was luncheon topic. Speakers 
I. to r. Rabbi Hugo Gryn, ex- 
ecutive director, World Union 
for Progressive Judaism; Rab- 
bi Jay Kaufman, UAHC vice- 
president, and Robert Braak, 
Port Elizabeth, South Africa. 


LADIES’ FASHION SHOW was sponsored by Houston sisterhoods. 














RABBI JAMES WAX, Memphis, was panel- 
ist at JCS college seminar with Rabbis 
Edward Zerin, Des Moines and Philip Ger- 
shon, St. Louis. 
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CHANCES FOR PEACE 
were predicted by 
Richard C. Hottelet, 
CBS news analyst. 



























er- 


LAYMEN’S EVALUATION OF SABBATH SERVICES. Panelists, I. to r. Rabbi 


Robert Kahn, Houston, moderator; Charles Goldstein, Detroit; Dr. Irving UAHC PRESIDENT 


Cowan, Milwaukee; Paul Dobin, Washington; Herbert Portes, Glencoe. Maurice Eisendrath 


addressed banquet. 





OUTGOING PRESIDENT BOB ARKUSH and Mrs. Arkush receive Board 
gift, silver gatefold menorah, from Leo Wertgame, past president. 





NEW PRESIDENT Edward Lee was blessed by NEW OFFICERS I. to r. seated: Seymour M. Liebowitz, Lawrence, N.Y., vice- 
Rabbi Richard Sternberger, White Plains, at in- president; Dr. Maurice N. Eisendrath, UAHC president; Edward Lee, Scarsdale, 
stallation ceremony. N.Y., president; J. Jacques Stone, New York, Ist vice-president, NFTB and 
chancellor, JCS; Philip A. Lehman, Baltimore, vice-president; standing: DeWitt 
B. Bayer, Chicago, asst. treasurer; David Sheinart, Beverly Hills, treasurer; 


Herbert Portes, Glencoe, secretary; Sylvan Lebow, executive director, and 





Lewis A. Lowenstein, Houston, asst. secretary. 
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Part of festive banquet audience. 
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FORUM ON WORLD PEACE climaxed convention. Participants |. to r. Rt. Rev. Msgr. Joseph N. Moody, pastor, 
Sacred Heart Church, Highland Falls, N.Y.; Rabbi Hyman Judah Schachtel, Houston, moderator; Dr. Richard 
M. Fagley, executive secretary, Commission of the Churches on International Affairs, New York, and Dr. 


Maurice N. Eisendrath, UAHC president. 
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NFTB CITED BY BOY SCOUTS. For significant service to American boyhood through 
sponsorship of Scout troops, a plaque was presented by the National Council Boy 
Scouts of America to the Temple Brotherhoods. L. to r, Mike Mark, Bob Brackman, 
Edward Lee and John Brewer, Scouting executive. 


BALTIMORE IN 1962. Next convention will be held in Baltimore 
November 8-11, 1962. L. to r. Morton Kemper, Dr. Daniel J. 
Schwartz, Philip A. Lehman, Leon Zimmerman and Leonard Bern- 


stein. 








ON MEXICO TOUR. Fishing party at Acapulco landed four 150 Ib. sailfish. L. to r. 
Jules Fox, Lawrence, N.Y.; Anson Rauschberg, Newark; Joseph F. Finkelstein, 
Brooklyn; Mrs. Rauschberg; Simon Auskern, Brooklyn, and Nat Carroll, Detroit. 
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Jewish Chautauqua Society 


Educational Project of the Temple Brotherhoods 
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BEST JCS CLUBS. Plaques were received |. to r. by Joseph L. Winard, Newark, for Beth Am Brother- 
hood, Bayonne, N.J., small class; Milton E. Harris, Pittsburgh, for Anshe Chesed Men’s Club, Erie, 
medium class, and Mitch Meyersohn for Temple Israel Men’s Club, Lawrence, N.Y., large class. 


Bx. 


BEST JCS CHAIRMEN. Kiddush cups were presented |. to r. to A. J. Urbansky, Oklahoma City, small 
class; Leo Sher, East Orange, N.J., medium class and M. Hiram Kagan, Great Neck, large class. Awards 
also were given to 88 quota club chairmen. 




























24 Life Memberships 
Pledged at Convention 


A MAGNIFICENT OUTPOURING of JCS 
support was demonstrated at a lunch- 
eon meeting honoring life members of 
the Jewish Chautauqua Society at the 
Houston convention. Inspired by a 
dynamic message about Chautauqua ac- 
complishments by Rabbi Edgar F. 
Magnin, of Wilshire Boulevard Temple, 
Los Angeles, 24 new $1000 life mem- 
berships in the Society were spontane- 
ously pledged by delegates. The new 
life members are: 

J. Jacques Stone, New York, in honor 
of Janet I. Stone: Men’s Council of 
Jewish Community Center, White 
Plains, in honor of Edward Lee; Murray 
Reiter, Memphis, in honor of Herschel 
L. Feibelman: Rabbi Edgar F. Magnin, 
Los Angeles: Col. William P. Levine, 
Glencoe, in honor of Leah Levine; AIl- 
fred E. Weil, Chicago, in honor of 
Genevieve Weil; Millard Cohen, Law- 
rence, N. Y.; Rabbi Joel Y. Zion, Law- 
rence, N. Y.; Leonard and Adeline 
Bernstein, Baltimore: Simon Sakowitz, 
Houston; I. B. Colman, Houston; Henri- 
etta Speilberg, St. Louis; Dr. Bernard 
Davidson, North Hollywood, in honor 
of Grace Davidson; Rabbi Maurice N. 
Eisendrath, New York; Wilshire Boule- 
vard Temple Men’s Club, Los Angeles, 
in honor of J. Robert Arkush; Mrs. J. 
Robert Arkush, Los Angeles, in honor 
of Rabbi Edgar F. Magnin; Temple Is- 
rael Brotherhood, Memphis, in honor 
of Rabbi James A. Wax; Mr. and Mrs. 
Irving Levitt, Pittsburgh; Temple Sho- 
lom Men’s Club, Chicago, in honor of 
Rabbi Louis Binstock; Herbert Hen- 
schel, New Rochelle, in honor of Elodie 
Henschel: Harold W. Dubinsky, St. 
Louis, in honor of Mrs. David Terris; 
Mr. and Mrs. Ned W. Cohen, Greens- 
boro, in memory of Milton Weinstein; 
Mr. and Mrs. David Lesser Caplan, 
Los Angeles, in honor of sons Steve 
and Richard; Av Bondarin, New York, 
junior life membership in honor of 
daughter Lisa Beth. 

In addition, Morris Adelstein, Den- 
ver NFTB Board member, announced a 
grant of $175 a year for five years for 
$100, $50 and $25 cash awards for the 
best essays about JCS written by high 
school students. Winning essays will be 
published in American Judaism. 
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A JEW IN THE WHITE HOUSE 
(Continued from page 9) 
domestic. What happened was that 
Grandma threatened to leave the White 
House, and the report, badly distorted, 
sent tremors through the nation’s press. 
Drew Pearson, in predicting things to 
come, headlined: QUEEN BEE OF 
WHITE HOUSE THREATENS 
BREAK WITH PRESIDENT OVER 
FOOD POLICY, SAYS PRESIDENT 
TOO THIN, “HELL GET CON- 

SUMPTION.” 

The Hearst Press saw a more sinis- 
ter meaning in the controversy: 
“BOBBY MEYER IN WHITE HOUSE 
REVOLT; MIGHT DEFECT; CABI- 
NET MAY GO WITH HER.” 

The true story, revealed here in 
American Judaism for the first time, is 
this: It was a Monday evening, March 
17, 7:00 P.M. The entire Meyer clan 
had gathered for dinner. The President 
said the motze blessing, and everybody 
began eating—except Grandma, who sat, 
stone-faced and silent, staring straight 
ahead. “What’s the matter, Bubbe?” 
asked the President’s wife. “What should 
be the matter?” replied Grandma. She 
didn’t touch a morsel. The President, 
expert in domestic politics, felt the same 
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sinking sensation that he experienced 
when he was about to talk to the Sena- 
tor from Mississippi about civil rights. 
A storm was brewing. Dinner over, the 
President signalled everybody else out 
of the room and settled down to find out 
what Grandma had on her mind. 

“Okay, Bubbe, I know you,” he be- 
gan. “Something’s eating you. Now what 
is it?” 

“What should be eating me?” she 
asked. “There’s nothing eating me.” 
Pause. “I’m leaving.” 

“Leaving the White House? Why, for 
heaven’s sake? You're not happy here?” 

She frowned darkly. “Okay, if you 
must know, I’m not happy.” 

The President, in spite of himself, 
found himself thinking in political terms 
“Look, Bubbe, you can’t leave. You're 
a key personality in the Government. 
You get more mail than I do. The old 
people love you. You have a daily col- 
umn in the Yiddish press. You've be- 
come a new-type Eleanor Roosevelt. It 
you leave me, the press will kill me with 
their wild speculations. Please!” He 
stared at her, saw the familiar stubborn 
set of the chin. “Why? So tell me why?” 

“In the first place,” she said in the 
sing-song fashion which suggested a 


long and telling list was coming, “I don’t 
like the House. What do you need such 
a big house? It’s a shonda, a man with 
a small family should live like an Arab 
king! You ask me, we should move into 
a nice, small house —a ranch house, 
maybe, with a picture window. And not 
shtom in the middle of the city. In the 
suburbs, across the river in Virginia 
maybe. I'll tell you the truth, Ed Mur- 
row wants me on Person-to-Person, I’m 
ashamed he should come here. What 
Jewish family stays in the city?” 

“Mama!” he cried out. “I’m the Pres- 
ident. This is the White House. I’ve 
got to stay here.” 

“What got to? Kennedy 
Georgetown and Palm Beach and Eisen- 
hower he could live on a farm in Penn- 
sylvania and play golf, why can’t you 
live in a nice Jewish neighborhood in 
Arlington and play gin and send back 
the servants—who needs them? Sally 
can clean the house.” 

“That’s ridiculous, Bubbe! You're a 
smart woman, why don’t you 

“And you, Jake, you should pardon 
me, you are a shlemiel. A 25-karat 
shlemiel. All day and all night you work 
your fingers to the bone. Did you get a 

(Continued on page 28) 
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A JEW IN THE WHITE HOUSE 
(Continued from page 26) 

single raise? And the drugstore. So 

who is minding the drugstore, they're 

probably running it into the ground!” 

“Bubbe, you're talking crazy.” 

“I’m crazy, eh? And you? Smart, 
smart, smart. And did you marry off 
your Debbie, already 25 years old and 
you should be ashamed, she’s an old 
maid? You have who knows? — a 
million people working for you but one 
nice Jewish boy, his father should own 
a nice business, you couldn’t find?” 

“Please, please,” said Jake, trying to 
dam up the flood. “You must realize...” 

“And [ll tell you also, I don’t like 
the people you have visiting here.” 

“People? Now what are you saying?” 

“That Roosian, whatsisname, you 
said I should be nice to him. A cossack, 
he should boil in oil. And the Latin 
with the dirty beard, I thought he was 
a Lubavitcher rebbe, turns out he’s a 
mishuganer farmer sleeps in his bed 
with his clothes on. Who needs it? Bad 
enough you have Cousin Charlie snoring 
like you are testing your rockets in the 
South Room. Better I should go back to 
Minneapolis where a mensh is a mensh.” 

In the end, of course, Grandma 
Meyer didn’t leave but it took three 
emergency sessions of the Cabinet to 
negotiate with her before she would 
settle back to the routine of White 
House life. A portable television, to 
watch Jack Paar, helped soften her 
anger and, of course, a White House 
Annex was installed over the Golden 
Age Club in Arlington, Virginia. Fin- 
ally, she succumbed and told Jacob: 
“Okay, for the time being I'll stay. But 
I’m warning you. You be a good boy, 
because the next time I go, I go. You 
shouldn’t take me for granite.” 

Jacob Meyer served two hectic terms 
with genuine distinction. Except for the 
controversiality of his grandmother, 
there was little criticism directed at him 
or his policies. Most everybody was 
afraid to express criticism for fear of 
being accused of anti-Semitism. And 
since every citizen served on a sub-com- 
mittee, the U.S. was not merely a pure 
democracy, it was, like Israel, a nation 
of Presidents. Meyer’s Administration 
broke the crust of old traditions and old 
prejudices. He left office on such a 
churning tide of democratic sentiment 
that he was able, miraculously, to pick 
his successor and to have him elected 
against incredible odds: the first Negro 
ever to serve as President of the United 
States. 
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MORDECAI 
(Continued from page 11) 

ing drama. This Mordecai was not only 
bold; he was a foreigner to boot. 

Haman acted at once. In the jungle 
of palace politics no time must be lost. 
What could he do with Mordecai? Ap- 
parently he could not touch him per- 
sonally, or else he would have quickiy 
disposed of him. And so the premier 
felt it necessary to invent a Jewish con- 
spiracy and thus elevate the matter to 
a level where it could be of royal con- 
cern and where he could be assured of 
a positive response. If he could not get 
at Mordecai directly, he would reach 
him through his people. He would make 
all Jews declared subversives, and this 
would take care of his personal rival. 

This was one course of action on 
which Mordecai had not counted. He 
had miscalculated and had thought that 
the battle would be fought out in the 
accepted manner, namely, of currying 
the king’s favor. Suddenly, the fight 
had broadened beyond his intent; sud- 
denly, his personal ambitions had _ in- 
volved the whole Jewish people. He 
should have foreseen it, but apparently 
he did not. 

When he is proven wrong and his 
plans misfire, the whole situation dra- 
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matically shifts away from him to the 
Jews as a people. The man who does not 
want to be known as a Jew, and the 
queen who shares his philosophy, be- 
come overnight the potential saviors 
of their people (saviors from a plight 
into which Mordecai himself had gotten 
them). It is a scene which was to be 
repeated quite often in history: Jews 
in high positions are frequently Jews 
by descent only, with no real tie to their 
tradition. 

Esther is cut of the same cloth. She 
has no intention of exposing herself 
to danger in behalf of her people. Only 
when Mordecai becomes insistent and 
even uses a half-veiled threat, does she 
agree to go to the king. And when she 
finally stands before him and the op- 


portunity arrives to tell him of her 
people’s plight, her courage fails her 


and she delays the moment of truth. 
Tonight at dinner she will tell him, she 
promises herself. She just cannot bring 
herself to say in public, “Il am a Jewess.” 
She needs privacy. But when evening 
comes and the king again invites her to 
state her request, even a bit of alcoholic 
encouragement proves insufficient—she 
still cannot face herself and reveal her 
background. Another postponement, 
and this time she manages it. Surprise! 


The king does not faint at hearing of | 


her Jewishness, he does not really care. 
Her fears prove to be quite unfounded. 
The Jewish problem which loomed so 
large in her own insecure mind, turns 
out to have less formidable proportions 
as far as Ahasuerus is concerned. Also, 
it appears that except for Haman and 
for her foolish husband, no one else is 
really amazed at her Jewishness. They 
may even have known it all along. 
Everything comes out all right in the 


| end. The Jews are restored to safety, 


and Esther and Mordecai to self-respect. 
Regardless of Mordecai’s part in bring- 
ing the near-calamity about, once sal- 
vation is effected he emerges as an un- 
questioned leader in the Jewish com- 
munity, “great among the Jews”. Not 
everyone was happy with him, we may 


| assume, hence, the cryptic statement in 
| the same verse that he was “accepted 
of the multitude of his brethren.” 





Mordecai henceforth is identified as 
a Jew, “seeking the good of his people 
and speaking peace to all his seed,” as 
the Book’s last sentence tells us. 

Does the story lose its trenchant in- 
terest because Esther and Mordecai no 
longer appear as pious, saintly paragons 
of Jewish virtue? I think not. Our read- 


(Continued on page 30) 
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LIVING ARTS 


(Continued from page 13) 
its tragic vision, the dark, romantic en- 
chantment with suffering. 

A book that is sure to have a popular 
following is Memoir of Spring by Elick 
Moll, author of the best-selling Seidman 
and Son. An uneven novel, it is one part 
sensitive re-creation of a lost Brooklyn 
and one part Hollywood hokum. The 
narrator is a Hollywood composer — 
an artful borrower of Rachmaninoff’s 
themes—who looks across the expanse 
of years and two bad marriages at the 
Brooklyn from which he had fled years 
ago. “I thought I might burrow my way 
back,” he writes, “to the center of my 
life, to the home from which I'd been 
forever exiled.” 

There is the almost classic nostalgia 
for the harsh Arcadia of a Jewish child- 
hood, when “dreams were still young 
and leaping in the blood, unaware of 
compromise and caution and choleste- 
rol.” There are charming tone poems 
about the delights of childhood: hook- 
ing rides on the back of an ice wagon 
and scooping up delightful slivers of 
ice; the epic journey to the Catskills 
when that was really a trip; playing in 
lots with the old dream of kicking over 
a rusty can and finding it filled with 
rubies. And the author constantly im- 
plies a contrast between Hollywood— 
“a fatted calf roasting pleasantly in the 





sun”—and the robust, tangy life of 
Brooklyn’s East New York section. (But 
there is nothing, absolutely nothing, 


about traditional Jewish life at the time. 
How could that be excised from a por- 
trait of Jewish life in the twenties?) 
What finally cheapens the book, for all 
its loving nostalgia, are the episodes 
themselves—the uncle who is the fam- 
ily failure; the whore with the golden 
heart who befriends a lonely Jewish 
boy; the Litvak Ethan Frome who falls 
in love with his wife’s young. sister. 
These are tainted by banality and Holly- 
wood fraudulence. 

Another book of interest is Rabbi 
Charles Shulman’s What It Means To 
Be A Jew. Modest but vigorous, the 
author has no hesitancy about assailing 
such contemporary abuses as religiosity 
parading as religion, or crass ego-fulfill- 
ment pretending to be philanthropy. 
There are also many valuable forays 
into theology and philosophy handled 
with grace, clarity, and good sense. The 
book deserves a wide audience. 

Bruno Bettelheim, the distinguished 
psychoanalyst, has some disturbing but 
illuminating things to say in a recent 
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book, The Informed Heart. He contends 
that Europe’s Jewry by trying to main- 
tain their accustomed life during the 
Nazi era connived in their own destruc- 
tion. (Ironically, the very commitment 
to life that enabled the Jews in the War- 
saw ghetto to have chemistry class and 
chamber music concert under the heel 
of the Nazis led to their death.) Bettel- 
heim sees Anne Frank’s family as the 
symbol of this passivity. In the face of 
cataclysm, they wanted life to go on as 
usual and to keep the family together. 
And so they hid from the terrors of the 
world. The author argues that it would 
have been more realistic to break up the 
family and hide separately—if hide they 
must. He reproaches them for not hav- 
ing weapons with which to resist if 
caught. In the unwillingness of so many 
Jews to recognize their impending death 
even in the gas chambers he perceives 
the death-will which can engulf and im- 
pair the will to live. Bettelheim’s thesis 
explains why The Diary of Anne Frank 
was a popular success, while people 
flinch at The Wall. Anne Frank panders 
to our tendency to shrink from the hos- 
tile world, while The Wall rouses us to 
action. In the face of the murderous 
rage of the Nazis, litthe Anne Frank 
could only insist that people are basi- 
cally good. This is not sweet humanity. 
It is a suicidal flight from reality. 


ey) 


The movie Exodus represents the 
call to action. It has the vigor, the com- 
mitment to life that Dr. Bettelheim 
seems to endorse. Unhappily, it is not 
as good a movie as one would like. A 
terribly earnest movie and a reasonably 
intelligent one, it even discusses some 
of the issues though in inevitably sim- 
plified form. (It never quite gets to the 
Arab issue and drags in a veteran Nazi 
as the real heavy.) But the movie's big 
weakness is that for all its tumultuous 
events, it is dramatically sluggish. Per- 
haps the stirring chapters of the birth 
of Israel simply cannot be compressed 
into one movie. And to leap from dra- 
matic peak to peak—from the Exodus 
(ship) episode, to Irgun terrorism in 
Palestine, to the formation of the state 
and the Israeli-Arab war—is to risk a 
dramatic fall. It may be, too, that the 
novel’s banal love story could not be 
redeemed. (And Paul Newman doesn’t 
really help matters. He is invincibly the 
Hollywood glamor-boy, about as Jewish 





Films 





as a hamburger stand in the Midwest— 
and not much more expressive! ) 
There are, to be sure, exciting things 
in Exodus—scenes of Jewish derring-do, 
shots of sturdy-limbed children in kib- 
butzim, and a hint—just a hint—that 
here is a state born in violence in which 
ideas and discussion are the staff of life. 
Particularly winning in their portrayals 
were Sal Mineo, surprisingly intense as 
an Irgun terrorist, and David Opatoshu 
as Akiva, quizzical, gentle, yet ob- 
durate. No doubt, the movie will do 
well. And it will be nice for Jewish 


audiences to swell with pride and for 
gentiles to learn about recent Jewish 
history. And one day a great movie 
about this great story will be done. 











Theater 
Elsewhere Jewish artistic activity 
bubbles and boils on a small burner. 


The 49th Cousin seems to have settled 
down to a comfortable Broadway run. 
Menasha Skulnik plays the part of an 
irascible German Jew in Syracuse who 
sells eyeglasses—“practically a doctor!” 
The time is the turn of the century 
when the East European immigration 
was viewed with distaste by the older 
German Jews. A widower, Skulnik has 
three unmarried daughters one of whom 
falls in love with a peddler from Russia. 
The churlish father rages against this 
blot on the family escutcheon, tilts sav- 
agely with the trustees of his synagogue 
(his uninhibited comments during the 
service have unnerved the rabbi), and 
even accuses God of welshing on their 
deal (“You look after me, and I'll look 
after you”). There is some fancy roar- 
ing and storming on-stage. “If you were 
a mother, you'd know how hard it is to 
be a father,” he thunders at one of his 
daughters. And in a moment of crisis, 
he rebukes God: “You just sit there and 
do nothing! Send me a thunderbolt!” 
When there is no answer from heaven, 
he wheedles: “Not even a little thunder- 
bolt?” In the end, in Broadway fashion, 
things get reconciled all around: Me- 
nasha accepts his Russian son-in-law and 
his mixed-breed grandchild, and comes 
to terms with his rabbi and God. He 
even acquires a gentile son-in-law, a 
militant agnostic, for his middle daugh- 
ter. Nobody seems to mind that a man 
who snarled at a Russian son-in-law 
would tamely accept an atheist — “a 
Christian atheist” Menasha calls him 
—as a son-in-law. 
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The man who helped pay for our liberty 


After the bells had stopped ringing, after 
the ragged troops had raised their last 
cheer, and the orators had uttered their 
final memorable moving phrases, the citi- 
zens of this new Republic had a chance to 
look around and realize how great must 
be their gratitude for the presence of 
Haym Salomon. 


Haym Salomon knew revolution well. 
He had been a comrade of Kosciusko and 
Pulaski in Poland. Escaping to America 
he had immediately joined the Sons of the 
Revolution. 


Imprisoned and condemned to death 
by the British, he had been freed by friends 
and fled to Philadelphia where he became 
a close associate of Robert Morris, head 
of the Department of Finance. 


Records still in existence show that 
Haym Salomon turned over an immense 
sum of money to the revolutionary treas- 
ury. Moreover, the archives reveal that 
Salomon, during the long, dark days of 
the struggle, supplied the personal finan- 
ces for such figures as James Madison, 
Thomas Jefferson, Baron von Steuben, and 
James Monroe. 


After the nation had been secured he 
built Philadelphia’s first synagogue, 
Mickve Israel. He died in Philadelphia in 
1785 at forty-five years of age. Today, a 
memorial stands to him in Chicago...a 
triple memorial, for he is in illustrious 
company again. Beside Haym Salomon 
in death stand the two men he loved most 
in life—Robert Morris on his one hand, 
George Washington on his other. 
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